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PRESIDENTS OF FURLOUGH HOMES missionaries of the Presbyterian Church, U.S., met in 


Atlanta, Ga., recently to exchange ideas on administration of the four centers where furlough- 
ing missionaries may live rent-free. These leaders are pictured here examining contents of a box 
of linens, soaps and kitchen utensils given by a South Carolina circle to Mission Haven, Decatur, 
Ga. The four leaders are, left to right, Mrs. Frank Lyon of Little Rock, Ark., president of the 
Board of Directors for Mission Ranch, near Austin Seminary, Austin, Texas; Mrs. J. F. Gregory, 
of Louisville, Ky., chairman of the Board for Presbyterian Furlough Home, Louisville Seminary; 
Mrs. George A. Washburn of Richmond, Va., president of the Board for Mission Court, near 
Union Seminary, Richmond; and Mrs. Francis M. Womack, Jacksonville, Fla., president of the 
Board for Mission Haven, near Columbia Seminary, Decatur, Ga. (See Page 23.) 
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Another Journal Editorial Receives Nation-Wide Recognition 
See Page 2 
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Another Prize-Winning 
Editorial 
In 1953 our Associate Editor, Dr. Nelson 
Bell, received recognition by the Freedoms Foun- 
dation of Valley Forge for his Journal editorial 


—‘While Men Sleep”. For this he was awarded 
a George Washington Medal. 


Last year Dr. Bell’s editorial, “What of To- 
morrow?” was selected as the top editorial of 
1957,—newspapers, secular and religious maga- 
zines all being included in the survey. For this 
Dr. Bell was honored at a special convocation 
at Valley Forge, — General Curtis LeMay, Ex- 
President Herbert Hoover, Mr. Cecil Demille, 
Rev. Frederick Brown Harris and General Lewis 
B. Hershey also receiving awards. 


He received a lucite encased medal, a check for 
$1,000 and an exact replica of the watch George 
Washington carried at Valley Forge. 


Just as this issue of the Journal goes to the 
press we have been notified that Dr. Bell’s edi- 
torial, “What Shall It Profit?”, which appeared 
in the May 2lst, 1958 issue of this Journal has 
received special second-place recognition. 


This editor is particularly gratified that this 
distinguished and dedicated Foundation has se- 
lected this particular type of editorial as worthy 
of special recognition. 


Our congratulations to them, and to Dr. Nel- 
son Bell!! 


We reprint below this prize-winning editorial: 
—H. B. D. 





What Shall It Profit? 


The world is intrigued with the scientific 
progress which makes an assault on the moon 
a very real possibility. In almost every realm 
of human endeavor new discoveries and their 
exploitation open up vistas for the future, limit- 
ed solely by the boldness of imagination and 
the willingness to explore. 


To minimize present achievements or to ques- 
tion their ultimate dwarfing by those of the 
future is utterly foolish. In the writer’s own 
specialty (surgery), the advances of the last 
dozen years have opened up fields at one time 
thought to be beyond the realm of successful 
approach. To illustrate: that which is being 
done in the area of cardiac, vascular and neuro 
surgery is so startling that the public is but 
vaguely aware of it. For all of this we should 
thank God and take courage. 


But it is imperative that we shall not be- 
come blinded either by that which man has 
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accomplished, or that which yet lies in store for 
the future. It is desperately important that 
we maintain our proper perspective. Man has 
never discovered, nor can he, anything which 
the Creator did not put there in the first place. 
For that reason it is of primary importance that 
we accord to God His rightful place in His 
own universe. That He is so often ignored, 
or pushed into the shadows, by the assertiveness 
and blindness of man is but a_ reflection 
of man’s sinfulness and need for redemption. 


What shall it profit if we shall successfully 
conquer outer space, set up a station on the 
moon and attain domination of these hitherto 
unattainable areas of the universe if at the 
same time we do not learn of Him through 
whom alone the inner reaches of the soul are 
cleansed and disciplined? 


For a generation we have worked to establish 
the highest living standards the world has eve! 
known. Gracious living has become a reality 
for millions. Compared with the rest of the 
world we are wallowing in material prosperity. 
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But what shall all of this profit us should we 
lose our naticnal soul in the process? 

No amount of religiosity, of pious affirma- 
tions or participation in church programs can 
compensate for the lust and selfishness and 
pride which is gnawing at the vitals of our 
moral and spiritual lives. 


Enamoured with the achievements of today, 
and the premise of yet more ease of living for 
tomorrow, we need to stop before it is too 
late and ask ourselves the question: “What 
dees all of this profit if Christ is left outside 
the door?” How bleak and hopeless the future 
without Christ, and yet our desires seem so 
largely centered on the present. 


We are concerned about the problems of 
education. We are frantically trying to recoup 
our lost supremacy in the realm of science. We 
recognize the very real danger of becoming a 
second-rate power from a military standpoint. 
These and many other problems highly deserve 
our concern and should enlist our support for 
every legitimate and fruitful effort to improve 
the situation. But at the same time let us re- 
member that a nation’s strength is to be found 
primarily in the character of its people, for it 
is righteousness which exalteth a nation and 
sin that drags it down. The trend in America, 
so far as moral and spiritual standards is con- 


cerned, is down and not up, of the flesh and 
not of the Spirit. 


Because of this it is of vital importance that 
the Church shall maintain her vision and dis- 
charge her rightful functions. We have no 
fault to find with those who would have the 
Church exercise upon the contemporary social 
order her influence for righteousness, provided 
there shall be a comparable zeal to maintain 
the personal message of the Church to sinners. 


The Holy Scriptures leave neither to the 
imagination nor the interpretation of men just 
what is the content of the Gospel message and 
in the forefront of that message is the fact that 
men out of Christ are lost sinners, that they 
need His cleansing and redeeming salvation, 
and that while the wages of sin is death the 
gift of God is eternal life through Jesus Christ 
our Lord. 


It is the dilution, the evasion of, or the sub- 
stitution of something else for the message of 
sin, of righteousness and of judgment to come 
which is the most ominous sign on the horizon 
on contemporary Christianity. We are rightly 


concerned about Christian race relations; about 
a just social order; about a sense of world 
brotherhood which recognizes the needs and 
aspirations of the less fortunate. We long for 
just and durable peace, and sanction a multitude 
of humanitarian activities, all of which are 
good — and for which we should strive. But 
what shall the attaining of all of these things 
profit us, or those for whom we are concerned, 
unless at the same time Jesus Christ is received 
as their Saviour from sin and made the Lord 
of their lives? 


The primary task of the Church is to preach 
Christ, crucified, risen and coming in triumph. 
What shall it profit the Church if she neglect 
this task or dilute the content of the message 
while helping usher in a world order still in 
the clutches of the devil? 


We are not being facetious but are desperate- 
ly in earnest. We are in the gravest danger 
of continuing to treat world symptoms while 
we neglect the cause of those symptoms — sin 
in the human heart and for which there is 
but one course, and for the preaching of which 
we and we alone are responsible. 


Looking through the astigmatic lenses of im- 
mediate problems we are in danger of losing 
sight of those which are ultimate and eternal. 
The Apostle Paul reminded the Corinthian 
Christians that he had put first things first: 
“For I delivered unto you first of all that which 
I also received, how that Christ died for our 
sins according to the Scriptures.” (I Cor. 15:3). 
It is because this is no longer the primary mes- 
sage of so many pulpits across America that 
we as a people, and the Church as the Church, 
stands in jeopardy. God is not going to be 
mocked. The salvation He wrought out for 
mankind in the counsels of eternity and brought 
into effect on the Cross of Calvary is God’s 
way and there is no other. 


In every activity and emphasis the individual 
Christian and the Church as such should ask 
the sobering question: “What shall it profit if 
I carry this through to a successful conclusion 
— only to lose my own soul or the souls of 
those who need the message that Christ died 
for our sins?” 


There is no better way to keep our perspective 
of time and eternity than to frequently ask 
ourselves the question: 


What shall it profit? —L. N. B. 
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A Vital Decision 


Official Washington, both Democratic and 
Republican, has come to see and acknowledge 
the tremendous contribution to world peace 
which Mr. Dulles has made and to credit him 
with the insight and determination for a long 
time neither recognized nor admitted. 


Mr. Dulles has carried into his tasks a degree 
of Christian idealism most difficult to sustain 
in virtually pagan surroundings. He has also 
had an amazing ability to see through various 
forms of Russian intrigue and propaganda and 
to recognize them for what they are. 


While Mr. Eisenhower is determined to avail 
himself of the services of Mr. Dulles as long as 
it is physically possible for the Secretary of 
State to serve, he nevertheless almost certainly 
faces the task of appointing his successor. 


This will involve a vital decision. Knowledge 
of world affairs, wisdom, restraint and the ability 
to deal wisely with problems on which hinge 
the peace and welfare of the world must be 
augmented by faith in God and a sense of de- 
pendence on Him if the ship of state is to be 
guided aright. 


We should pray for Mr. Dulles and also for 
the President, that God will in His infinite love 
and wisdom lead to the decisions and the choices 
on which so much will inevitably hang. 


To so pray is a part of our Christian respon- 
sibility. 
—L. N. B. 





The Melbourne Crusade 


Never in the history of Mr. Graham’s work 
has there been such enthusiastic and prayerful 
preparation at the local level as has been true 
in Melbourne, and God is answering the prayers 
of His people all over the world. 


Handicapped by a small auditorium with 
thousands turned away each night the meetings 
were moved to an outdoor music stadium for 
the first week end. Friday night 25,000 were in 
attendance, the next night 40,000 and Sunday 
70,000 came. 


In a telephone conversation with Mr. Graham 
he said that never in his experience had he 
sensed the power and presence of the Holy 
Spirit as there in Melbourne. 


The newspapers have given tremendous cover- 
age, all of it sympathetic and helpful. The meet- 
ings are being broadcast by radio and beginning 
the second week Australian TV stations are 
carrying the services twice each week without 
charge. 
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An indication of the tremendous interest was 
noted the first Sunday after the Crusade opened 
when at the Melbourne Cathedral (Anglican) 
the sanctuary was packed to hear the dean 
preach with people standing around the walls. 


Mr. Graham’s eye is still giving him consider. 
able trouble with very marked blurring and dis- 
comfort by the end of each sermon. He has been 
placed under the observation and care of a 
world-known specialist in Melbourne. 


This Journal would solicit for Mr. Graham 
the continued prayer support of our readers, 
that this handicap of impaired vision may be 
used for the glory of God and that there shall 
be such a spiritual awakening in Australia that 
the entire world may receive a reflected blessing 
thereby. 





The Face of the Lord 
Is Against Divorce? 


That is evident from the divine act and 
word at the creation of the primal pair. That 
is evident in the reflection of God's gracious 
covenant with His people in the marriage cove- 
nant. That is entirely clear in the teaching 
of our Lord and Saviour in every gospel ac- 
count. That is also clear in the Epistles and 
in the eschatological pictures of the marriage 
feast of the Lamb. Ought it not also to be 
clear in our practice and in our standards? Will 
the adoption of the proposed new chapter in 
the Confession and changes in the Book of 
Church Order make this fundamental position 
of our God more clear, or has not the very 
adoption of the new statement by our Assem- 
bly of 1958 already put in question our Church's 


position in the matter in the press feports of 
the same? 


A friend phoned the other day that he was 
trying to lift the banner of the Lord at this 
point by observing the apostolic teaching that 
the elder can only be the husband of one wife. 
That is, he is trying to get his congregation 
and session to agree that no man having two 
living wives be added to the session or diaconate. 
He reported that unfortunately he was getting 
little support from the practice in other con- 
gregations. Brethren, the whole question of 
divorce and re-marriage is a very difficult and 
complicated one. We have no notion that 
the position of this faithful minister can be 
made retroactive. But as he is able, he is seek- 
ing to stand by the main testimony of God as 
given in His Word. May his hands be strength- 
ened in the Lord and may his tribe increase! 
Of course, there are human interests and com- 
plications, but ought not the revealed will of 
our Lord be the first concern of His ministers? 

—W. C. R. 
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The School of Jesus and 
the Twelve 


\ recent study in the Gospel tradition is 
suggesting that not only did Jesus come preach- 
ing; but “in the beginning was the school” of 
Jesus and His disciples. The life situation out 
of which comes the Gospel material is described 
as like that of the rabbis. In the case of Chris- 
tianity it was the Twelve and a few others who 
sat at Jesus’ feet who received and shaped the 
material. Jesus gave them instruction according 
to the method of the rabbis. That is, He made 
them learn by heart His teachings, e.g. such a 
matter as the Lord’s Prayer. Behind the situa- 
tions in the life of the early Church, this sug- 
gestion takes us to the situations in the life of 
Jesus which show Him as a rabbi instructing 
or catechizing his disciples. Since this material 
was regarded as “holy word” it would be handled 
with extreme care and would be “historical” in 
a high degree with a minimum of interpreta- 
tive creation in it.* 

If catechetical and memoriter instruction goes 
back to our Lord, ought it not to be used more 
among us? A current study on the Presbyterian 
Church in the Southeast distinguishes the forms 
of Christianity by three denominations thus: the 
Baptist was structured by the congregation, the 
Methodist by the class, the Presbyterian by the 
home and the covenant. In those homes of a 
century ago children and servants were care- 
fully catechized. 

* H. Riesenfeld, The Gospel Tradition and 
its Beginnings, London, 1957. 


—W.C. R. 


What the Ploughman 
Taught the Preacher 


James Hervey was one of the early members 
of the Oxford Methodist Movement. Being in 
bad health his doctor sent him to the fields to 
follow the ploughman and seek to regain his 
strength. On such an occasion Hervey asked the 
farmer what he thought was the hardest thing in 
rligion. His companion suitably replied that it 
was more fitting that the minister should instruct 
him than he the preacher. Hervey, accordingly, 
cited Matthew 16:24, “If any man would come 
after me, let him deny himself, and take up his 
cross and follow me.” From this Hervey added 
that the hardest thing in religion is to deny one’s 
sinful self. The ploughman ventured the opinion 
that there was something even harder, namely 
TO DENY ONE’S RIGHTEOUS SELF AND 
NOT TO LEAN ON ONE’S OWN  SELF- 
RIGHTEOUSNESS. Evidently, the preacher 
learned from the ploughman for in later years 
James Hervey’s Thereon and Aspasio presents in 
discourse fashion the Gospel, and in so doing 


rings the changes on the imputed righteousness 
of Chrast. 
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Even our Lord Jesus said that He came not 
to call the righteous but sinners to repent- 
ance. That is, He here gives a gentle probe to 
the self-righteous to renounce their fancied self- 
righteousness and find themselves in the class 
of sinners that they may hear His call to salva- 
tion. If we say we have no sin we deceive our- 
selves and the truth is not in us. If we confess 
our sin, He is faithful and just to forgive us our 
sins and the blood of Jesus Christ His Son 
cleanses us from every sin. 


Nor is this lesson out of date. Professor Rein- 
hold Neibuhr insists that we need to apply it in 
international tensions: 


One of the reasons it (communism) seems in- 
sufferable is that it is informed by a fanatic 
creed, which makes absolute distinctions between 
the “righteous” nations and the “unrighteous”, 
that is the “capitalistic” nations. But we are 
not sufficiently conscious of the fact that we are 
in danger of developing an even more vexatious 
self-righteousness of our own because we repre- 
sent the “free-world” or because we are “God- 
fearing’ nations rather than “atheistic” ones. 
This self-righteousness is not only a moral hazard 
in our relations with the uncommitted nations, 
but it violates the basic principles and insights 
of our faith. 


Che brilliant English writer, Dorothy Sayers 
insists on the personal application: Cursed by 
the man that trusteth in man — even if he be 
a pious man, or rather particularly if he be a 
pious man. For the besetting temptation of the 
pious man is to become the proud man. He 
spake this parable unto certain which trusted in 
themselves that they were righteous. 

—W. C. R. 





Another Thought on 
the First Commandment 


What man would like to be married to a wife 
with whom he was second choice? The fact is, 
no real man will tolerate a rival for his wife’s 
affection. The Lord is the same way. The true 
Church (which includes all Christians) is 
Christ’s bride on this earth and He demands 
first place in His bride’s heart. 


Let us face this fact — Our Lord WILL have 
the number one place in our hearts or He will 
have no place. No one can second-choice the 
Lord. He will not tolerate a rival. 


Wouldn't it be a good idea to make an in- 
ventory of the things you love? What is first 
in the list? Is it some dear one in your family? 
Do you love money? Or position? Is the esteem 
of your fellowmen paramount in your life? 
Where is your Lord in the list? Is anyone or 
anything. usurping His place -at its head? 
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The atheist denies there is any God. The 
polytheist claims there are many Gods. Both 
are wrong. The former, because he could ex- 
plain God’s presence on this earth easier than 
he could explain His absence. The latter, be- 
cause the symmetry and coordination of the 
whole clearly evidences one hand behind it all. 


Many of us, however, are unconsciously prac- 
ticing polytheism, worshipping many gods, of 
tinsel and gods of the golden calf. Empty, 
shallow things they are to be sure but painted 
with the superficial gloss of the world they seem 
very attractive. 


Etch these words on your heart, “Thou shalt 
have no other Gods before me”. 


—R. LeC. 





Listening to Preaching 


The Protestant Church stresses preaching. In- 
stead of the altar we have the pulpit and the 
sermon is certainly considered one of the most 
important parts of the worship service. The 
Seminary is a place where we learn to preach 
and the minister is often called “preacher”. 


We ought to have some way of training the 
congregation to listen. No matter how good the 
preaching may be, if the people do not listen 
there will be no lasting results. Jesus was the 
Greatest Preacher in History, but He was con- 
stantly urging his hearers to take heed how they 
heard. The prophet said, hear, and your soul 
shall live, or listen, and your soul shall live. 


Good preaching and good listening go to- 
gether. If people listen well, the preacher can 
preach better, and if the preacher preaches well, 
the people usually listen better. I used to have 
an elder in my Collierstown church who sat 
near the front and listened with all his heart 
and I felt I could preach better when he was 
present. He was an inspiration to me. 


“These were more noble” (the people at 
Berea) , “in that they received the word with all 
readiness of mind, and searched the Scriptures 
daily, whether those things were so, therefore 
many of them believed”. How can we have a 
ready mind? 


A ready mind is one that is eager to know 
the truth. It is free from prejudice. Paul and 
Silas were preaching something new. It was in- 
deed “Good News”. Was it true? Their minds 
were open. Our minds ought to be seeking the 
truth. 


A ready mind, when we are listening to 
preaching, is one that searches the Scriptures 
to see whether these things are so. Mr. Moody 
said he had to be careful what he preached 
when in Scotland for the people there knew 
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their Bibles. It would be fine if this were true 
of our congregations today, for there are strange 
words from some pulpits today. 


A ready mind is one that is illumined by the 
Spirit of God. Do we ask the Spirit to enlighten 
our minds that we may be able to listen as we 
should? Do we listen with diligence, prepara. 
tion and prayer? 


“Therefore many of them believed”. If we 
listen well we will believe, for faith comes by 
hearing, and hearing by the Word of God. 

—j. K. P. 





Jehovah’s Witnesses 


When Jehovah’s Witnesses with commendable 
zeal come to your door in their house to house 
canvass, what do you do? Do you tell them that 
you are not interested and politely shut the 
door? Or do you try to show them that the 
Scriptures teach the Deity of Christ? 


If you are one of those who has the time as 
well as the conviction that Jesus is the second 
Person of the Trinity, you may quote to your 
visitor the first verse of John’s Gospel: “and 
the Word was God.” This is the verse most 
people quote under such conditions, because 
it is the verse that most people know. 


The Witnesses have an amazing answer to 
this verse. With their great knowledge of Greek 
thev tell you that there is no indefinite article 
in Greek and that the verse should be translated, 
“and the Word was a God.” Does not Paul also 
say that “there be gods many and lords many”? 
Apparently Paul and John taught a form of 
polytheism! 


Now it is true that Greek does not have an 
indefinite article; but it has two other words 
(eis and tis) which are both used in the Gospels 
for the same purpose. Besides there is also the 
Greek usage of predicate nouns. But as most 
people do not know Greek, the Jehovah’s Wit 
ness has the better of the argument. 


Once I played a dirty trick on a zealous can- 
vasser. He had just explained to me his in- 
terpretation of the Greek text of John 1:1. | 
was dutifully impressed and complimented him 
on his great knowledge. It was summer time, 
and I happened to be sitting on the lawn in 
the shade, when he approached. I had been 
reading a book. It was a Greek book. So | 
showed it to him and asked him to translate 
a passage. At this point the conversation ended. 


But it is not necessary to play dirty tricks on 
your visitor, provided you know more of the 
New Testament than the first chapter of John. 
The Deity of Christ is found, not only in that 
well known verse, but it is found in many other 
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verses, some of which I feel sure that Jehovah's 
Witnesses have never looked at carefully. 


In the same Gospel (5:22-23) it is said that 
the Father . . - hath committed all judgment to 
the Son that all men should honor the Son even 
as they honor the Father.” The verse needs no 
commentary; on the face of it, it says that we 
are to pay the same divine honor or worship 
to the Son that we pay to the Father. We are 
not to honor the Son any less than we honor the 
Father. 


The apostolic benediction, so a used, 
shows the intimate relationship of the Father 
and the Son: “The grace of our Lord Jesus 
Christ, the love of God the Father, and the com- 
munion of the Holy Ghost be with you all.” 
Suppose some Lord’s Day, after the last hymn, 
the minister raised his hand and said, “The 
grace of the one and only God, the good will of 
the created angel Gabriel, and the blessing of 
the Virgin Mary be with you all”! The in- 
appropriateness of such a form is a point against 
the Witnesses, for they hold that Jesus is a 
created angel. 


\nother passage, which unfortunately seems 
to be relatively unknown, is Matt. 11:27. I 
have the impression that even ministers hardly 
ever preach on it, and people who frequently 
quote Scripture seem to pass it by. And yet it 
is a powerful assertion of the Deity of Christ. 


\fter the disciples had returned from a preach- 
ing mission and had reported to Jesus that some 
people had believed their message and some peo- 
ple had not, Jesus offers a prayer in which He 
thanks the Father for these results. The Father 
has revealed the good news to babes but has 
hid these things from the wise and prudent. 
Even so, Father, for so it seemed good in thy 
sight. 


Then Jesus continues, “All things (particu- 
larly all the messages of revelation that these 
disciples had been _preac hing) are delivered unto 
me of my Father.” By itself this would require 
the recipient to be a most unusual person; but 
as it is just barely possible that all revelation 
could be put into the hands of a created angel, 
we shall proceed to the next phrase. “And no 
man knoweth the Son but the Father.” Well, 
of course, there is nothing surprising here. Nat- 
urally the Father knows every single person and 
thing in a way that no human or angelic being 
could know. God’s knowledge is the knowledge 
of a Creator. It is an eternal knowledge. This 
is not at all surprising. But what comes next? 
“Neither knoweth any man the Father, save the 
Son.” Here the knowledge which the Son has 
of the Father is compared with the knowledge 
that the Father has of the Son. If the Father's 
knowledge is a divine and eternal knowledge, 
then the Son’s knowledge is equally divine and 
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eternal. To enforce this conclusion, the next 
words say, “and he to whomsoever the Son will 
reveal him.” At the beginning Jesus had said 
that the Father revealed and hid the truth as 
He pleased. Here He says that no man knows 
the Father unless he himself reveals the Father. 
The choice of the Father and the choice of the 
Son are the same choice. Both the Father and 
the Son are equally sovereign in deciding upon 
the person to whom they will reveal the message. 


Now, if equal knowledge and equal sovereign- 
ty in revelation are ascribed to the Father and 
the Son, does it not follow that the Father and 
the Son are equal in power and glory? 

Try this passage on the next Jehovah’s Wit- 
ness that comes to your door. 


—G. H. C. 





Who Says 38,000,000 Protestants 
Want To Recognize Red China? 


The following editorial appeared in the Feb. 
2Ist, issue of the SATURDAY EVENING 
POST. It is printed by special permission of 
the SATURDAY EVENING POST. Copy- 
righted 1959 by the Curtis Publishing Co. 

—Editor 


Few Protestant Christians subscribe to The 
Worker, the Communist weekly. Consequently 
few saw a headline in that journal for November 
30, 1958, reading: 38,000,000 Protestants Tell 
Ike: Recognize China. Few knew the story be- 
hind the headline. 


The story was that a body of Protestant clergy 
and laymen known as the World Order Study 
Conference of the National Council of Churches 
of Christ in the U. S. A., assembled at Cleveland, 
had “unanimously” passed a resolution which 
urged that “steps should be taken toward the in- 
clusion of the People’s Republic of China (Com- 
munist) in the United Nations and for its rec- 
ognition by our Government.” 


Inasmuch as few Protestant Christians, aside 
from the signers of fellow-traveler propaganda 
literature, have urged the recognition of a re- 
gime which continues to imprison and torture 
Christians and has made slaves of its own people, 
the question arises: What is the World Order 
Study Conference and how were its delegates se- 
lected? Also, to what extent did this resolution 
reflect opinion in the denominations supposedly 
represented? 


Dean John C. Bennett of the Union Theologi- 
cal Seminary in New York, who had a leading 
part in the conference, asserts that the delegates 
were appointed by the officials of the various 
denominations, although “some delegates were 
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chosen by various units of the National Coun- 
cil.” Dean Bennett mentioned as one selective 
factor “a high degree of interest in the subject 
matter of the conference.” The leaders seem to 
have known how to pick the right people. A 
leader in supporting this dubious resolution was 
Ernest A. Gross, former United States delegate 
to the United Nations, with which Red China 
is still technically at war! 


The Rev. Daniel A. Poling, editor of the 
Christian Herald, in an editorial for that maga- 
zine, denounced the resolution. Doctor Poling 
declared that most of the delegates were mem- 
bers of “social action” groups within the de- 
nominations. 


To test Protestant opinion, the Committee of 
One Million Against Admission of Communist 
China to the United Nations polled some 50,- 
000 American Protestant ministers on two ques- 
tions: (1) Do you believe that the United 
States should recognize Communist China? and 

(2) Do you favor admission of Communist 
China to the United Nations? Early returns in- 


dicate that 87 per cent of the ministers polled 
were against Red China on both counts, 11 per 
cent gave favorable replies and 2 per cent had 
no opinion. 


Thus American Protestantism has been taken 
for a propaganda ride by a group of “progres. 
sive” leaders whose titles suggested that they 
represented more Protestants than they did. 
Even the “unanimous” vote was misleading, be. 
cause it had been stipulated that, if the minority 
polled less than 25 per cent, the vote should be 
announced as “unanimous.” 


Needless to say, the news caused dismay in 
Formosa and in free Asia generally. A _ mis. 
sionary on Formosa described the resolution as 
“a betrayal of the enslaved, tortured and often 
martyred Christians in China.” If American 
Christians, safe at home and above the battle, 
are represented as indifferent to savage _per- 
secutions of their brethren, how can those in the 
front line of resistance to Red aggression be ex- 
pected to stand firm? 


An Evaluation of Karl Barth 


By Bernard Ramm, Ph.D. 


Although to some, Barth’s theology has be- 
come passe’, this writer believes that there is 
a gathering momentum in the Barthian theology, 
and that its greatest days of influence in Amer- 
ica are yet ahead. Already there is a strong 

Barthian beachhead in Scotland, and the steady 
number of Americans studying in the Scottish 
schools insures a Barthian influence in American 
theology. It has been only in the recent past 
that men have set themselves to give us all of 
Barth’s massive Church Dogmatics in transla- 
tion, and this in itself will create a strong Bar- 
thian influence in our American thought. Men 
will step into this general Barthian movement 
from the liberal school as well as the conserva- 
tive. 


The interpretation of Barth is no easy matter. 
The materials to be handled are very large. 
Right now the Church Dogmatics is housed in 
ten huge volumes and more is yet to come. Be- 
cause Dr. Barth discusses a given topic in sev- 
eral places, one is almost forced to read the en- 
tire writings of Barth to be sure he has Barth’s 
mind on a given subject. Further, the thought 
of Barth is very complex and very shrewd. It 
is the easiest theology to read and grasp with a 
settled feeling that now one knows what is really 
said. When criticism is offered the standard ob- 
jection awaits us: “But you really do not un- 
derstand Barth or you would not say that.” 
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Writers representing historic Reformed ortho- 
doxy are themselves divided over the interpreta- 
tion and evaluation of Barth. Some can see no 
good in Barth. His version of Christianity is 
totally different from Reformed orthodoxy and 
where he seems to be orthodox as in his defense 
of the Incarnation, or Trinity, or Virgin Birth, 
he is really not defending orthodoxy but a ver- 
sion of it garbled by his theological presupposi- 
tions and philosophical assumptions. 


Other Reformed men look at Barth the same 
way they look at Augustine. Augustine’s the- 
ology is a mixture of Protestant and Catholic 
elements. Calvin himself confessed that he could 
practically reconstruct his entire theology out 
of the writings of Augustine; and Aquinas, the 
great Catholic theologian of the Middle Ages 
cites Augustine as his principal authority among 
the Fathers! The procedure of the Reformed 
theologians has been to select out of Augustine 
that which is acceptable and to pass over the 
rest. And so it can be argued today that be- 
cause Barth has read so deeply in the Reformed 
tradition (as he confesses himself in his foreword 
to’ H. Heppe’s Reformed Dogmatics), and be- 
cause he has given more attention to biblical ex- 
egesis in the body of his work than any other 
great theological, he will in many instances say 
things acceptable to Reformed theologians. I 
think this latter opinion will eventually prevail 
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in Barthian interpretation, as distasteful as it 
might appear to those who defend the first 
position. 


One can form a ready criticism of Barth by 
noting those passages where Barth expressly 
states his divergence from Reformed theologians. 
For example, Barth repeatedly rejects the older 
views of inspiration; he rejects the Covenant of 
Works; he does not accept Calvin’s doctrine of 
election as he finds it in the institutes; and, he 
does not work with the traditional framework of 
the relationship of Adam to the human race. 
This list could be extended but there is no point 
in doing so at this moment. We simply call at- 
tention to the fact that Barth in many places 
states his rejection of some part of Reformed 
theology in such a clear and unambiguous man- 
ner that no attentive person can mistake him. 
This in itself is no simple refutation of Barth, 
but it shows that he does not attempt to follow 
the lines of historic Reformed theology with 
any consistency. When Barth says that he has 
a strong antipathy to the type of theology de- 
fended by Abraham Kuyper, it is not a matter 
of great theological erudition to further deduce 
that he would feel a similar antipathy to those 
great American Presbyterians who are in sym- 
pathy with the kind of theology Kuyper wrote. 


Even though Barthian criticism is yet in a 
fluid stage, and even though some parts of his 
theology are subject to dispute among the Re- 
formed theologians themselves, certain matters 
have been sufficiently debated, or are sufficient- 
ly clear in Barth’s writings, that something may 
he said now. We now turn to those matters. 


(1). Barth does not believe that revelation is 
essentially a disclosure of truth. The older Re- 
formed theologians taught that revelation 
brought us real and true knowledge of God. If 
this were not the case theology would be im- 
possible, for theology is possible only if we can 
say meaningful and significant things about God. 
\lthough this view has been charged with being 
a dry religious intellectualism, and a belief in 
lifeless “propositional revelation,” this is not 
the case — at least with the careful writers. 
Calvin insisted that where there was a knowledge 
of God there is also worship of God. Abraham 
Kuyper wrote that in revelation we not only 
have the truth about God, but we have God 
Himself, else revelation would not be religion. 


Barth prefers to think of revelation as an 
event. He avoids the word “experience” because 
this has wrong associations with religious liberal- 
ism; and bad connotations, for it makes revela- 
tion appear to be but “mere experience.” By 
calling it event he attempts to (i) preserve the 
ye ee of God in religious experience, for it is 
God’s grace which brings the event to pass; and 
(ii) he wishes to stress that revelation always 
involves God and man in a togetherness. There 
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is really a third something in the event of revela- 
tion and that is a medium. Revelation occurs 
when (i) God chooses some (ii) medium, such 
as the Bible, a sermon, or a sacrament, to speak 
his Word of reconciliation in Jesus Christ (iii) 
to some sinners. Thus revelation is not some- 
thing that is true, nor is it primarily God’s at- 
tempt to reach us with truth; but it is an event, 
it occurs, it happens. Barth is not completely 
consistent with his own position or else he 
could never have written a word of his Dog- 
matics. The reality of theology is predicated on 
the basis that the truth of God exists in revela- 
tion for theology to work with. 


Historic Reformed theology looks at knowl- 
edge as a necessary prerequisite for man’s wor- 
ship of God and communion with him; revela- 
tion must then supply that knowledge. In short, 
the Scriptures must contain truth. But Barth 
fractures this conception when he defines revela- 
tion as event. Barth’s practice is better than his 
theory, for eventually he does talk of a real 
knowledge in revelation. Here he must be 
charged with inconsistency, for he does speak 
of revelation as “word” and “deed”, but never 
grants a real truth-status to “word.” Now if in 
practice he grants a truth-status to the “word” 
in revelation, and if he claims a real knowledge 
of God in revelation, then much of his (and his 
followers’!) objection to the older Reformed 
view is undercut. 


(2). Barth does not believe in the divine in- 
spiration of Scripture as the historic Reformed 
theologians did. This is beyond controversy. 
In numerous places Barth states his objection 
to any form of inspiration which secures the 
writers from error, even if this securing is limit- 
ed only to the principle theological statements 
of the Scriptures. He thinks that verbal inspira- 
tion is not something derived from Scripture 
but is a device of the older dogmaticians to pro- 
duce a rationalistic and visible anchor for their 
faith. Barth, to the contrary, thinks of the 
Bible as an inspired witness to revelation. He 
does use the expression, “holy, inspired Scrip- 
ture.” 

What does Barth mean by an inspired witness? 
To be a witness (an arrow, a pointer) to revela- 
tion, the Bible must be human or it must pos- 
sess a humanity. It must speak our language, 
partake of our cultural background, and share 
in our human errancy. 


Barth believes that Christ assumed fallen hu- 
man nature in the incarnation although virgin 
born, but he remained sinless and so purified 
His fallen nature. When He died on the cross 
He died free from personal sin. In making 
a parallel with the Scripture Barth believes the 
fallen human nature of Christ corresponds to the 
errancy of the Scripture. And the errancy of 
the Scriptures pertains to all matters—even to 
those of theology. 


















If Barth’s work on inspiration is compared 
with Warfield’s the difference in procedure is 
immediately apparent. Barth’s view is primari- 
ly dictated, and we may even say strongly dom- 
ineered by his view of revelation. Warfield’s 
view is the result of a very extensive consulta- 
tion of the Biblical materials themselves to see 


what doctrine of inspiration emerges out of the 
Bible itself. 


Warfield and his predecessors realized that 
although revelation was the more central con- 
cept than inspiration (for the former gives us 
the knowledge of God without which inspira- 
tion could not live), nevertheless it was neces- 
sary for the adequate protection and preserva- 
tion of revelation to have a high doctrine of in- 
spiration. If we falter with a doctrine of in- 
spiration we weaken the connection between the 
revelation of God and our apprehension of it 
in Scripture. Furthermore, it is the Scripture 
itself which keeps such a firm and intimate 
connection between revelation and inspiration. 


Dr. Barth has an elaborate doctrine of revela- 
tion. I do not think that any theologian in the 
entire history of theology has given such elabo- 
rate and detailed attention to revelation as Dr. 
Barth. He constantly and continuously dis- 
cusses it again and again in all parts of his ex- 
tensive Church Doematics. But when we look 
for a doctrine of inspiration to protect, to se- 
cure, to undergird this great doctrine of revela- 
tion, we are disappointed. In the final analysis 
inspiration is but the willingness of the prophet 
and apostle to speak the word of revelation, and 
this is a subjectivistic doctrine of inspiration. 
The great text, 2 Tim. 3:16, speaks of Scripture 
as God-breathed (“‘inspired”’ is not in the Greek 
text), and this puts the locus of inspiration in 
the acting and action of God, not in the inward 
state of the writers. Thus Barth’s doctrine of 
Scripture as an inspired witness, as inspiration 
as the willingness of the prophets to bear their 
witness, and as permitting the writers to write 
all manner of error, is a structure of toothpicks 
which is called upon to support several tons of 
weight demanded by his doctrine of revelation. 


(3). Barth does not believe in the human 
sufferings of Jesus Christ as part of our redemp- 
tion. The incarnation is not an easy doctrine 
to grasp in all its complications, and theologians 
have warned us not to attempt to untie all the 
knots it presents. There is a residual mystery 
to the incarnation (“great is the mystery of god- 
liness . . . God manifest in the flesh,” I Tim. 
3:16) and this we must respect. Part of this 
mystery is the nature of the sufferings of Christ. 
Can we partition the sufferings of Christ be- 
tween his two natures? Although some have felt 
that we may locate all of the sufferings in the 
human nature, most have felt that the human 
and divine shared in the sufferings in some un- 
fathomable manner. But certainly none — or 
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a very small minority at best — would ever 
think of excluding the sufferings of the human 
nature from the atonement. 


But Barth’s doctrine of substitution calls for 
the total replacement (or displacement) of the 
human by the divine. That is, God must totally 
displace man at the cross; He must, to speak 
pictorially, push man off the mound of Gol 
gotha, and there suffer Himself for man. This 
total displacement of man at Golgotha means 
that the human nature of Christ is thereby ex 
cluded from the sufferings of reconciliation. 
God Himself bears the full sufferings of the 
cross. This is a significant departure from the 
total sweep of orthodox theology, and I am 
sure if we were forced to choose the human or 
the divine sufferings we would feel necessary 
to choose the human. The question to be asked 
is this: is not a significant and necessary bond 
cut which binds believer and Redeemer if no 
redemptive significance is attributed to the hu- 
man nature of our Saviour? 


(4). Barth conceives of the gospel in a total. 
ly different manner than the Reformed the. 
ologians. 


The Reformed theologians postulated three 
great periods of the divine-human relationship: 
(i) man as sinless under the Covenant of Works; 
(ii) man as sinful and under the saving actions 
of God; (iii) man in the sinless state in a re- 
deemed eternity. This involved such concepts 
as: original, special revelation; original right. 
eousness; an original location, a Garden; and 
an original man, Adam, holding a special re- 
lationship to the entire human race which he 
would generate. After the fall we have towards 
the elect such concepts as: special revelation and 
the special acts in man’s redemption (e.g., call 
of Abraham, election of Israel, incarnation of 
God in Christ) ; and towards the race as a whole 
we have such concepts as common grace and 
general providence. 


Barth rejects a covenant of works; an original 
Garden; an original, special revelation; a unique 
historic fall; and Adam as our historic repre- 
sentative. 


Barth takes a completely Christological view 
in all of this. To him there is only one cov- 
enant, the covenant of grace; there is no common 
grace nor providence, but only saving grace and 
special providence; there is no general revela- 
tion but only saving or soteric revelation; there 
are not two models of human nature, Christ 
and Adam, but only one, Jesus Christ. 


This amounts to a very extreme supralap- 
sarian doctrine. In general supralapsarianism 
teaches that God elects man as man; and in 
fra-lapsarianism teaches that God elects man as 
sinner, Although both positions have been held 
in historic Reformed orthodoxy, most theolo- 
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gians have been infra-lapsarian. But Barth is 
not supra-lapsarian in this traditional sense, 
but only in an extended sense. In that he takes 
an exclusive Christological position in all things, 
he must of necessity rule out infra-lapsarianism 
and take a position which is a sort of supra-lap- 
sarianism. And in this supra-lapsarianism of 
Barth’s we have a very divergent notion of the 
total saving acts of God from that which is 
found in our historic Reformed and Presby- 
ierian theologians. 


rhe simple conclusion — and Barth would be 
first to agree — is that Barth’s theology does 
not follow the lines of historic Reformed ortho- 
doxy. American Reformed orthodoxy has al- 
ways had a close affinity with Dutch theology, 
apart from some minor differences among them 
such men as Kuyper, Bavinck, Berkouwer, 
Hodge, Greene, Warfield and Machen have 
formed one theological front. Barth’s antipathy 
to this front puts it beyond controversy that he 
does not represent the form of Reformed ortho- 


doxy many of us have been raised and nurtured 
upon. 


Note 


In Church Dogmatics (\%, p. 833) Barth 
writes: “ I betray no secret in alluding to the 
fundamental (and, if I may say so, mutual) 
aversion which exists between the ‘historical’ 
Calvinism which follows in the footsteps of A. 
Kuyper and the Reformed theology represented 
here.” In the Foreword of III/4 Barth strongly 
rebuked the Reformed school in Amsterdam for 
its hard-hearted treatment of him; but he re- 
tracts some of it in the Foreword of IV/2 because 
Berkouwer gave him fair and competent treat- 
ment in his The Triumph of Grace in the The- 
ology of Karl Barth. For years the best general ac- 
count of Barth was admitted to be that of the 
Roman Catholic, Hans Urs von Balthasar (Karl 


Barth. Darstellung und Deutung seiner The- 
ologie). We now have the very careful and 


elaborate work in three volumes of another 
Catholic, Henri Bouillard (Karl Barth; in the 
French language) . 
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March Bible Study 
in I Peter 
Il. Membership in God’s Family. 
1:3 - 2:10 


By the Rev. Albert H. Freundt, Jr. 


Thus far in this section of the Epistle, Peter 
has written that (A) membership in God’s 
family entitles Christians to a wonderful in- 
heritance (1:3-12) and that (B) they, as God's 
children, are expected to display a characteristic 
trait of the family — holiness (1:13-21). 


This month the study is devoted to: 


C. CHRISTIAN PROGRESS AND 
BROTHERLY LOVE. 
1:22 - 2:3 (Study in your Bible. ) 


This section continues to regard Christians 
as children of God (1:3) and as heirs in His 
family (1:4). Three implications of the family 
idea are drawn by Peter: the responsibility of 
loving one another within the brotherhood, the 
duty of renouncing unbrotherly conduct to- 
wards one another, and the obligation of making 
progress in the spiritual qualities that character- 
ize the children of God. 
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1. Membership in God's Family Requires a 
Unique Expression of Brotherly Love (1:22-25). 


Christians should express love within the 
bonds of God's family. John wrote: “He that 
loveth not his brother whom he hath seen, how 
can he love God, whom he hath not seen?” (I 
John 4:20). Now Peter states: “Seeing ye have 
purified your souls in obeying the truth through 
the Spirit unto unfeigned love of the brethren, 
see that ye love one another with a pure heart 
fervently” (v. 22). Christian love, then, should be 
cultivated and exercised towards all who have re- 
sponded to the truth of the Gospel in the 
obedience of faith ( cf. Rom. 1:5; Acts 15:9). 


a. Christian love has a distinct character. 


No man has fulfilled the obligations of Chris- 
tian love who has only a sentimental affection 
for likable persons. Christian love cannot be 
so widely dispersed upon a large and unseen 
multitude that it is without warmth and effect. 
It is primarily directed towards those who are 
our spiritual brethren. Such love was a marked 
characteristic of early Christians. The early 
Christian apologist Tertullian remarked, “See 
how these Christians love one another!” Love 
cannot stop with, or be defined by, mere emo- 
tion. It has in view the welfare of its objects. 
It is not what is broadly comprehended today 
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by what is sometimes called “brotherly love,” 
for kindness and goodwill fall far short of ex- 
hausting what is termed “love” in the New 
‘Testament. 

The New Testament uses two words for love— 
agape (the love that gives without counting the 
cost) and philia (friendship, or goodwill, com- 
pounded in the name Philadelphia, “brotherly 
love’). Forms of both of these words are found 
in the passage before us as well as in the inter- 
view which Christ had with its writer on the 
Sea of Galilee (John 21:15-17). 

There are several dimensions to Christian 
love. It reaches to heaven, for it is inspired by 
God's love (I John 4:10) and it is best seen in 
God Himself (John 3:16). Its depth is unsearch- 
able, for it redeems the sinful rebel (Rom. 5:8) 
and descends to all in need (Luke 10:27-37). 
Its width and breadth is without limit. Al 
though it begins with, and is primarily directed 
towards. these of the household of faith, it 
cannot be refused any man (Gal. 6:10). It en- 
compasses the Christian brotherhood; but it is 
outreaching to those outside, and is receptive 
of all who need or desire it. It is seen in Christ 
(John 15:13), described by Paul (I Cor. 13), 
praised by John (1 Tehn), and required of all 
who are obedient to Christ (John 5:12). 

(1). The character of the love. Christian love 
must be “unfeigned love” (v. 22). 
be no pretence in the love we profess. True 
love is more than outward show. “We are all 
tempted to profess more than we feel; to kiss 
those whom we are betraying; to cover with soft 
words crevasses which are yawning deeper every 
day. How much more effusive we are to our 
friends than our thoughts of them sometimes 
warrant! How often we are one thing to their 
face and another to their back! How subtly we 
are tempted to maintain appearances, because of 
some ulterior gain!. .. “Our words smoother than 
butter, whilst our hearts are drawn swords” 
(Mever, Tried By Fire, p. 58). Unfelt smiles, 
courtesy, and politeness, due to their superficial, 
skin-deep, nature cannot approach what the 
Apostle requires. Yet how we fall short in living 
out the love that has been shed abroad in our 
hearts! 

(2). The intensity of the love. “Love 
fervently” (v. 22). Love to be real must be 
constant and intense and earnest. We love ferv- 
ently when we exercise the same passion to- 
wards others that we do towards ourselves— 
rather, when we love the other more than self. 
Our Lord (who wept over the death of Lazarus 
and over the impenitence of Jerusalem) is the 
example of fervent love. This intensity of love 
is eager to make exertions and sacrifices. It can- 
not be harmed or destroved by the slight causes 
that too often divide and break our friendships. 

(3). The source of the love. “Love one an- 
other with a pure heart” (v. 22). By referring 
to a pure heart, Peter undoubtedly means that 


There must 
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our love should be genuine and sincere; but he 
is also pointing to the source of that love. | 
must come from the heart if it is to be fervent 
and unfeigned. “Love with a pure heart,” said 
John Brown of Edinburgh, “signifies the be. 
nevolent affection that naturally flows from a 
sanctified heart, and which can issue from no 
other fountain; which loves chiefly for such 
causes as can excite affection only in a sanctified 
heart; which seeks for its objects such a happi- 
ness as cnly a sanctified heart can desire; and 
which seeks it by means which only a sanctified 
heart can dispose or enable a man to employ” 
(Expository Discourses, pp 168, 169). 

b. Christian love is the expression of a new 
relationship. 

he early Christians were up against difficult 
circumstances that would baffle most people 
Suffering social rejections, political suspicion, 
and bodily harm, how were they to be capable 
of persevering in love — even towards thei 
enemies? The answer is that the love Christians 
vel is the outgrowth of a new experience and a 
new relationship among men. 

(1). Jt ts the love of brethren who ha 
obeyed the truth. Though not confined to the 
circle of the brotherhood. this love reaches its 
greatest proportions, and is realized mainly, 
within the community of God’s family. It is 
impossible to regard all men as fellow Christians, 
for thev simply are not until they obey the 
truth. The love that is typical of the Christian 
fellowship transcends that natural affinity that 
draws people of likeness together. “This af- 
fection originates in the possession of a peculiar 
mode of thinking and feeling produced in the 
mind by the Holy Spirit, through the knowledge 
and belief of Christian truth, which naturally 
leads those who are thus distinguished to a 
sympathy of mind and feeling, of thought and 
affection. with all who, under the same in 
fluence, have been led to entertain the same 
views and to cherish the same dispositions” 
(Brown, thid., p. 167). 

(2). It is the love of brethren who have ex- 
herienced a common birth. The Christian 
brotherhood is traced, not to Adam or to our 
natural parents, but to God, our heavenly 
Father. The regeneration, or second birth, by 
which we enter the new relationship is “not of 
the will of the flesh, nor of the will of man, but 
of God” (John 1:13). The new sonship sets 
us apart from those who have not experienced 
it, for “of His own will God begat us by the 
word of truth, that we should be a kind of first- 
fruits of His creatures” (James 1:18). The love 
therefore that is incumbent upon us by virtue 
of the new family relationship is realized first 
among those who accept one another as breth 
ren, “being born again . . . by the Word of God.” 
“We must be in the family,” in other words, “in 
order to our having the family spirit” (Brown, 
thid., p. 173). 
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The intent of brother love is set forth beauti- 
fully in the Westminster Confession of Faith 
under the heading of the Communion of Saints: 
“All saints being united to Jesus Christ their 
head, by His Spirit and by faith, have fellowship 
with Him in His graces, sufferings, death, resur- 
rection, and glory: and, being united to one an- 
other in love, they have communion in each 
other’s gifts and graces, and are obliged to the 
performance of such duties, public and private, 
as do conduce to their mutual good, both in 
the inward and outward man. Saints by their 
profession are bound to maintain an holy fel- 
lowship and communion in the worship of God, 
and in performing such other spiritual services 
as tend to their mutual edification; as also in 
relieving each other in outward things, accord- 
ing to their several abilities and necessities. 
Which communion, as God offereth opportunity, 
is to be extended unto all those who, in every 
place, call upon the name of the Lord Jesus” 
(XXVIII: 1, 2). 

(3). It ts the love of brethren who shall be 
related for eternity. The bond that unites Chris- 
tians is indissoluble; its relationships shall not 
pass away. Membership in the divine family is 
permanent, seeing that the seed that produces 
the new birth is eternal. The brotherhood, as 
well as the sonship, are the result “not of cor 
ruptible seed, but of incorruptible, by the Word 
of God, which liveth and abideth for ever. For 
all flesh is as grass, and all the glory of man as 
the flower of grass. The grass withereth, and 
the flower thereof falleth away: but the word of 
the Lord endureth for ever. And this is the 
word which by the gospel is preached unto you” 
(vv. 23-25). The force of Peter’s reference to, 
and quotation of, Isaiah 40:6-8 seems to be this. 
lhe Word of God is eternal. It has produced 
eternal life in you and other believers with whom 
you have become related in an_ everlasting 
brotherhood. You are now in a position spirit- 
ually and socially, through an inward change, 
to love the brethren fervently with an un- 
feigned love. 


The new love and the new relationship of 
God's children have their roots in the eternal 
Word of God, and like it, they shall live and 
abide forever. “If he is rightly considered as a 
monster who refuses to cherish and manifest pe- 
culiar regard to those who are connected with 
him by the ties of a natural relationship, which 
may in a moment, which must in a few years, 
he dissolved for ever, what name is to be given 
to a man calling himself a Christian, who does 
not regard and treat as brethren those who, if 
his profession be a sincere one, stand to him in 
a relation, of the intimacy of which the nearest 
earthly relation is but a feeble figure, and the 
duration of which can be measured only by 
the years of the Eternal?” (Brown, op. cit., pp. 
177, 178). 
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2. Membership in God's Family Requires the 
Renunciation of Unbrotherly Conduct. (2.1). 


Peter has pointed out to his readers positively, 
that love is the appropriate expression of the 
character of the new brotherhood. Now, nega- 
tively, he must remind them that certain innate 
and naturally sinful traits and habits must be 
renounced and rejected altogether. Lay aside, 
or put off, “all malice, and all guile, and hypoc- 
risies, and envies, and all evil speakings.” It is 
shameful, but necessary, that Peter should have 
to remind Christians that they do not always 
live in the character of those who are born 
again. All of these forms of wickedness hinder 
the cultivation of love and are sins against the 
brethren. We should not only renounce these 
sins, but also put on their opposite virtues. 
Unfortunately, to learn of these sins it is not 
necessary to consult Peter. Too many of them 
could be recognized if we searched our own 
hearts with an unrelenting scrutiny. 


a. Malice. The first sin in this awful catalog 
is malice or “wickedness” of any kind. It is so 
out of keeping with Christian character and love 
that all of the following sins result from it. 
More particularly, it is that ill-will or malicious 
disposition which is in utter contrast to love. 


b. Guile. “Guile” is deceitfulness or crafti- 
ness by which a man, for his own purpose, ap- 
pears to be what he is not. Malice leads to guile, 
or acting a part with the intention to deceive. 
Satan is such a hypocrite when he appears, con- 
trary to his real nature, as an angel of light. 
The sin of Jacob was guile, when he deceived 
his father and stole the birthright from his 
brother, thereby breaking the natural family 
LCs. 


c. Hyhocrisies. Hypocrisy goes hand in hand 
with guile. Originally it had reference to the 
actor who hid his identity behind the mask of 
impersonation. It is pretending to be what we 
are not, claiming a degree of holiness or love 
that we have not actually attained. Hypocrisy 
is presenting ourselves to be loving Christians 
by words and deeds that really do not express 
our nature and feelings sincerely. 


d. Envies. Envy is the disposition of a ma- 
licicus person to resent and to regret the attain- 
ments or the happiness of another. It is very 
difficult for an envious person to love anyone 
who should get into his way or should excel him 
in any manner. He repines at another’s good. 


c. Evil speaking. Evil speaking is anything 
that escapes from our mouths or pens that would 
degrade or defame another. Brown again is 
descriptive: “Calumnious slander is the worst 
form of this evil; but all whisperings and back- 
bitings, all sly insinuations, hinting, at faults 
und hesitating dislikes, every species of state- 
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ment having for its object the lowering the repu- 
tation of another, which justice does not re- 
quire, as well as truth warrant, are included. 
The mouth is as it were the vent through which 
the smoke and flames of the infernal fire of 
malice and envy, which rages as in a furnace 
within, escapes, polluting and withering all 
around” (Brown, op. cit., pp. 202, 203) . 


3. Membership in God's Family Requires 
Progress in Spiritual Growth (2:2, 3). 

Peter, having described what we are to re- 
nounce, now turns to what we are to appropri- 
ate, if we are to advance spiritually. He com- 
pares our condition to that of “newborn babes,” 
points us to spiritual nourishment, and recalls 
us to an experiential enjoyment of God. 


a. Our condition is comparable to that of 
infancy. 


Peter figuratively describes Christians as “new- 
born babes.” There is no attempt to humiliate 
or degrade them by his description. He is simply 
able to press home certain vital spiritual truths 
by means of this metaphor. 

(1). We are like infants in passing through 
a new birth. We enter this world by means of 
a physical generation; we enter into the spiritual 
world through a regeneration. The latter is the 
only way to find oneself in the family of God. 
Entrance into this family is variously termed in 
Scripture a birth and an adoption. In either 
case, we must become what we are not by na- 
ture — the sons of God. “Except ye be convert- 
ed, and become as little children,” our Saviour 
warned, “ye shall not enter into the kingdom 
of heaven.” (Matt. 18:3). The pity is that some 
do not grow any more, after becoming the child- 
ren of God. But “the most advanced among us, 
in knowledge and attainment, are, in comparison 
with what they shall be, only as babes” (Meyer, 
op. cit., p. 63). 


(2). We are like children in immaturity. All 
Christians could well describe themselves as im- 
mature, though perfection is our goal in the 
life to come. Surely many of those to whom 
Peter addresses his words are elderly persons, 
but the description of babes still fits. We may 
remain babes in spiritual immaturity, or we 
may satisfy our appetites with the right diet 
and aspire to manifest some growth. Growth, 
though gradual and largely imperceptible, must 
be progressive. Growth is a factor in all kinds 
of life. “For there is no standing still in spirit- 
wal life, any more than in the natural life. Where 
there is no growth, decay has already set in; if 
there be no waxing of the powers, they have al- 
ready begun to wane” (Lumby, Expositors’s 
Bible, p. 65). In all humility, and with depen- 
dence upon God, let us accept our position as 
babes and determine that we shall not remain 
immature infants (Phil. 1:9-11). 
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b. God has provided the spiritual nourish- 
ment necessary for our growth. 


The Word of God is His provision for our 
advancement, and an appetite for it may be re- 
garded as a sure sign that we have been born 
anew. “Desire the sincere milk of the word, that 
ye may grow thereby” (v. 2). 


Already, in 1:23, Peter mentioned the Word 
of God as the instrument which imparts the 
new life to Christians. Now, in this passage, he 
brings them back to it as the means of sustain- 
ing and nourishing the new life. There it was 
seed; here it is milk. It is the same thing under 
different aspects, for growth in grace is only 
possible by the same Word which imparts life. 
Mere activity will not increase our maturity. 
“But we appear often to imagine that we shall 
grow bv attending meetings or doing Christian 
work. It is a dangerous mistake. And until we 
come to see that growth is proportionate to 
Bible-study, it will be impossible to rise up to 
the perfect beauty of the stature of Christ. We 
shall always be children, carried about by every 
wind of doctrine’, (Meyer, op. cit., p. 67). 


The Word upon which we feed must be “sin- 
cere” or unadulterated milk. There is some 
question as to the translation of the phrase 
“the sincere milk of the word.” We are sure, 
however, that it does not mean less than the 
inerrant Scripture which conveys to us an in- 
fallible declaration of the Gospel for our sal- 
vation and growth. It is unmixed with mere 
human interpretations and mistaken opinions. 
The Puritan Trapp says that the Word is “guile- 
less, unmixed milk, not sugared or sophisticated 
with strains of wit, excellency of speech, etc.” 


“Oh well would it be if we were to minister 
to the regenerated spirits around us more of the 
pure and unadulterated Word of God! It is this 
which they really need. They may be attracted 
and pleased for a time by flowers of rhetoric 
and the dazzling glow of elogence; but they will 
not be satisfied by these things. Underneath all 
there will be a great hunger for the sincere milk 
of the Word. And when that word is presented 
in all its fulness and simplicity, eager appetites 
will gather around as bees attracted by the 
flower-garden, or the fragrance of the heathers. 
... And here surely we are taught the reason 
why so many Christians around us are so puny 
and stunted in their growth. They are always 
needing attention, nursing, wheeling about in 
perambulators, because their teachers have not 
provided them with the nutriment which they 
really need. An unsuitable food, however abun- 
dant, will soon tell its own tale on the pinched 
face of a babe, so the sickly condition of so 
many Christians sets forth a lamentable com- 
plaint of the food with which they are supplied. 
To say nothing of strong meat, they do not even 
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get milk. Hence the Church of God too much 
resembles the wards of a children’s hospital” 


(Meyer, op. cit., p. 66). 


c. Our progress is a continuing experience of 
the grace of the Lord. 

The implication of the metaphors of newborn 
babes and unmixed milk is that those who have 
experienced the grace of the new birth will de- 
sire to continue growing and drinking. “Desire 
the sincere milk of the Word, that ye may grow 
thereby: If so be ye have tasted that the Lord 
is gracious” (vv. 2, 3). 

We cannot stray too far, or fail to make some 
progress if we return to the Lord and to His 
Word. And we who have come to know Him 
cannot be satisfied without remembering Him 
and opening His Word. Appetite and growth 
are stimulated by the remembrance of God's 
grace. Remember His gifts; remember His past 
providential care for you; remember His com- 
forting presence in moments of trial. Remem- 
her how sweet it was the hour vou first believed. 
Remember how Christ’s reassuring promises of 





salvation became to you in the moment when all 
other things passed into insignificance. How 
good He has been to all who have truly known 
Him! “O taste and see that the Lord is good: 
blessed is the man that trusteth in Him” 
(Ps. 34:8). 

* * * * * 

Can non-Christians experience and exercise 
Christian love? Is there anything exclusive in 
the love Christians have for one another? Is love 
a characteristic of modern Christianity? Is a 
person capable of loving who has not exper- 
ienced God's love first? How can love be 
brought into our casual relations with others 
in society? Can a person love who has not com- 
pletely turned aside from malice, guile, hypoc- 
risy, envy, and evil speaking? Is it possible to 
love people more by doing for them? Have I 
heen born again spiritually? Do I feel that I 
um a man or an infant in spiritual maturity? 
What use am I making of the Word of God? 
Do I suffer when it is not taught or proclaimed? 
Have I ever been closer to the Lord than I am at 
this moment? 


The Gospel For The Whole Person 


By Rev. John C. Neville, Jr. 


PURPOSE TO DEFINE AND DESCRIBE 
THE WORK OF EVANGELISM IN THE 
CHURCH. 


Have vou heard — the last report of ow 
church shows that 30 Southern Presbyterians 
worked all year to win one person to Jesus 
Christ? Can you see what this reveals about our 
spiritual condition? Doesn’t it show us to be 
awfully lacking? To be blunt, it means we're 
in a fix, and it indicates the fix we’re in — that 
of holding the Great Commission in our hands, 
but being too indifferent to do anything about 
it, 


Evangelism is not the hobby of the Church— 
it’s the calling of the Church. It is not to be 
pursued with “left-over time”, but with the 
best in time, talent and manpower that can be 
had. 


With this in mind, let us examine the what, 
why, and how of evangelism. 


I. WHAT IS EVANGELISM? 


Our English word “evangelism”? comes from 
a Greek word which means good news, or glad 
tidings. It means “bearing the good news ol 
God”, or, telling the gospel. Our word “evange- 
list” comes from the Greek word which means 
“bearer of glad tidings”, or, “messenger with 
good news’. It refers to that person who tells 
others of God's salvation, which is good news. 
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Evangelism is the work of bearing the mes- 
sage of God's salvation to sinners. It presents 
Jesus Christ, the Saviour, to men. It invites 
them to believe in Him as their Saviour and 
commit themselves to Him as their Lord. It 
offers the Church as a means for worship, 
growth and service. It is a message, and, in- 
dependently of the messenger, is God's gospel. 


There are things, too, which evangelism is 
not. Evangelism is not a crusade against Com- 
munism, nor is it an invitation to imitate the 
Church or church members — it is bringing 
men to a saving knowledge of Jesus Christ. 
Nowhere does the New Testament consider 
evangelism as a means of effecting moral and 
cultural changes — it is concerned only with 
men and their God. 


It is very evident that some would use the 
Church for social ends. Others want to use it to 
establish economic ideals. Still others would 
divert it into being a political pressure group, 
which would lobby for certain causes. However, 
a candid reading of the New Testament will 
make certain this fact about the Church and 
evangelism — the Church exists to bring men 
to God and God to men, and evangelism is do- 
ing just that. 


From the Scriptures, we see that evangelism 
is Christ centered, and personal. We tell indi- 
viduals about our Christ, and seek to lead them 
to Him. It’s the individual that counts in 
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evangelism, and not society at large. We give 
our testimony about the experience we have 
had with the Saviour, and trust that the Lord 
will use it. 


With this in mind, let us go on to the next 
question. 


Il. WHY MUST WE HAVE EVANGELISM? 

We have defined what evangelism is. This 
definition implies that the Christian faith is a 
necessity in life. It considers evangelism to be an 
imperative urgency in the life of the Church. 
The reasons for this are: 

1. Without Jesus Christ, men are lost. (Eph. 
2:1-3) Our Lord said that His primary aim in 
coming was to “seek and to save those that are 
lost”. Paul says that they are dead in trespasses 
und sin. To be lost is to be separate from God. 
To be lost is not to know where you are, and 
not to know how to get back. To be lost means 
to be without all the covenant promises of the 
children of God — to be children of wrath. 
From this lost condition arises all the afflictions 
of sin, which can never be cured until God 
comes with His saving grace. 


2. Without Jesus Christ men are in danger 


of eternal Hell. (John 3:5-6). Hell is as certain 
as the resurrection. It is the teaching of our 
Lord, and all of His apostles. It’s awfulness 
can be seen in that only Christ’s death could 
deliver us from it. Even those who don’t know 
about God have a premonition of it, and fear 
death with a terrible dread. 


9 


3. In Jesus Christ, God will save men who are 
lost and in danger of Hell. (Romans 6:2-10). 
God has given His Son as a sacrifice for sin. He 
also gave His Son to break the power of sin and 
death, which enslaves men. This salvation is 
made effective when it is accepted on God's 
terms — plain faith. This is God’s answer for 
man’s dilemma. 


!. In Jesus Christ, God is going to save. 
(Matt. 11: 25-30). Bishop Ryle puts it nicely 
in the statement: “God’s love, like nature, ab- 
hors a vacuum’. God does the saving, and has 
chosen to do so through our efforts at evange- 
lism. If we don’t spread the gospel, He will use 
someone else, because He is going to save. This 
is the primary meaning of predestination — that 
God determines to save, even though none are 
worthy. 


With these reasons in view, we see why there 
is a divine imperative to win souls for Jesus 
Christ. Now let us consider the method of 
evangelism. 


Ill. HOW ARE WE TO EVANGELIZE? 


There has been a lot said about the methods 
of evangelism, much of it good. And yet, with 
it all, nothing can be more effective than a 
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normal conversation. The personal testimony 
of one person to another about the saving grace 
of Jesus Christ does far more than anything else 
to convey the love of God. If this is not pos. 
sible, a tract given in sincerity can be used of 
God to the same end. 


All work of evangelism should be done in: 


l.. Knowledge — we need to know what we are 
talking about. We need to know what salva- 
tion is, and we need to have experienced it. 
Without this knowledge, we cannot effectively 
tell others of God’s salvation. 


2. Prayer — we should pray for the Holy-Spirit 
to be with us. The Holy Spirit guides us in 
presenting the gospel. At the same time He 
convinces the sinner who hears the gospel. 
In Luke 11:13 He is promised to all who 
pray for Him. 

$. Love which should fill the heart and life 


of the one who bears the message. This will 
free the messenger of God from any ob 
jectionable tendencies, such as hypocrisy, o1 
the “holier than thou” attitude. 


1. Urgency — we don’t know how long the Lord 
will give us to bear our witness. Therefore, 
in the words of Paul, we should “redeem the 
time”. Our opportunity exists only as it faces 
us today. Let us not lose it. 

5. With no regard for after-effects. It is possible 
that speaking for Christ will bring animosity 
from a sinner, or personal spiritual agony in 
his life. This shouldn’t stop the messenge. 
from God, because the message he bears is of 
the greatest importance, and more precious 
than any treasure. Therefore he is respon- 
sible only for delivering the message from 
God. 


These characteristics were in the early church, 
and were part of her great power. As they en 
abled her to do great things, so should they en 
able us. 


CONCLUSION 

As Presbyterians, we need to consider evang- 
elism in its more complete emphasis. The Scrip- 
tures tell us that we need to speak about our 
Lord to every sinner needing a Saviour. We 
have been too prone to restrict ourselves to 
“Presbyterian material”, and leave the rest to 
other denominations. On this basis, we have 
often justified our lack of enthusiasm in 
evangelism. 


The best Presbyterian is a sinner saved by 
grace. 


The great commission of Acts 1:8 tells us 
we must preach the gospel to all the world. It 
also implies that we have no right to restrict, 
restrain, or refuse the knowledge of the love of 
God from any sinner in need of a Saviour. 
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LESSON FOR MARCH 22 








By THE REV. J. NENTON PARKER 


Jesus On The Cross 


Background Scripture: Luke 23:18-49 


Devotional Reading: I Corinthians 


Paul, in | Corinthians 15:1-4 tells us the two central points in the gospel which he preached: (1) 
That Christ died for our sins, according to the scriptures and that (2) He rose again on the third day, 
according to the scriptures. So, in today’s lesson and in next Sunday’s lesson we will be in the very heart 
of the Gospel. This being true, we should be sure that our hearts are prepared by the Holy Spirit for 
the understanding of these two basic truths of our Christian religion. If we really believe these two things; 


that Christ died for our sins and that He rose 
from the dead; if we believe in the atonement by 
His precious blood; if we believe in the bodily 
Resurrection of our Lord, we are on solid ground, 


Let me look with you at these five words: Christ 
died for our sins. The first word is the name of 
the most unique Person this world has ever seen: 
Son of God and Son of Man. This world knows 
of no one like Him. He stands out as the Sinless 
One and and the Suffering One. The second word 
has been written after the name of every man 
who ever lived, except two. But the death of 
Christ is far different from other deaths. It is 
the death of the only sinless man. Death has 
passed upon all men for all have sinned. But He 
knew no sin. And yet He died, not an ordinary 
death, but the painful and shameful death of the 
cross. Let us look next at the last word. SIN or 
sins. It is a little word but wrapped up in it 
is all the immorality and crime, all the ugly and 
debasing things, all the sorrow and _ heartaches 
and tears of a world “soaked in blood and sweat 
and tears’. Then the word next to sins, OUR, 
our sins. Notice the “I” in the middle of sin, as 
someone has said. Now, we come to the con- 
necting link between the two halves of our text, 
FOR. He died for our sins. Every thinking man 
has to ask, why?, and as he stands beneath the 
cross; why did He, the Son of God, and Sinless 
Man, die? Only one sensible answer to that 
question. It is the answer of Paul, and of all 
scripture: Christ died for our sins. No other 
explanation will do. It is sufficent and satisfying. 
It is the explanation of Isaiah and of Paul and 
of the scriptures from Genesis to Revelation. 


In our Devotional Reading Paul is stressing the 
cross of Christ. In his day, as in our day, there 
are those who belittle this central doctrine of our 
Christian faith. Just recently there has been pub- 
lished a book by one of the outstanding men of 
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the church which practically denies all that the 






scriptures teach on this subject. There are still 
some, like the Jews, who find in the cross and 
the blood a stumbling block, and others, like the 
Greeks who think it is foolishness. But thank God 
there are still those who preach Christ crucified, 
the power of God and the wisdom of God. It is 
the Gospel of such a Christ that is the power of 
God unto salvation. God forbid that we should 
glory save in the cross of Jesus Christ. 


Combining the accounts somewhat I wish to 
study the lesson in three ways and to aid in re- 
membering it I am going to call these three ways 
(1) Seven people, or groups of people who watched 
Him die; (2) Seven Last Words of Jesus, and (3) 
Seven important events which took place. 


I. Seven People (groups of people Who Watched 
Him Die) 


Paul tells us in his defense before Agrippa (Acts 
26:26) that this thing was “not done in a corner’. 
The rulers of the Jews planned to have it done, 
not on a feast day, for they feared an uproar 
among the people, but God planned it otherwise, 
for it took place where all could see. 


First, there was Simon of Cyrene whom they 
pressed into service when Jesus fell under the 
burden of the cross. He was the father of Alex- 
ander and Rufus. I can imagine that in after years 
all three were proud of the part Simon took in 
easing the burden, although at the time he did 
not understand the meaning of it all. I feel that 
Simon Peter wished many times that he had been 
the Simon who had this honor. We can see how 
weak and exhausted Jesus was from the ordeal 
through which He had already passed. 


Second, a great company of people, and of 
women, which bewailed and lamented Him. Jesus 
said unto them, Daughters of Jerusalem, weep not 
for me, but weep for yourselves, and for your 
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Delmar Tolliver, Mar.-Prop. 





“OUR COMPLETE DEPARTMENT STORES ARE 
HAPPY AND PRIVILEGED TO SERVE YOU IN 
THE FINEST SOUTHERN TRADITION OF 


QUALITY COURTESY HONEST VALUES” 


Belk-Simpson Co. 
Corbin, Ky. 
W. C. Ashley, Mgr.-Prop. 


Belk-Simpson Co. 
Winchester, Ky. 


T. L. Beckham, Mgr.-Prop. 


Belk-Simpson Co. 
Mt. Sterling, Ky. 


Willoughby Smith, Mar.-Prop. 


Belk-Simpson Co. 
Frankfort, Ky. 


Elmo Smith, Mgar.-Prop. 
GEORGIA 


Belk-Simpson Co. 
Bainbridge, Ga. 


J. N. Long, Mar.-Prop. 
ARKANSAS 


Belk-Simpson Co. 
Paragould, Ark. 
W. H. Wade, Mar.-Prop. 


OHIO 


Belk-Simpson Co. 
Athens, Ohio 


Joe Kelly, Mar.-Prop. 
MISSOURI 


Belk-Simpson Co. 
Carthage, Mo. 
J. A. McCaskill, Mar.-Prop. 


Born With The Old South — Growing With The New 


“Imported Natural Pongee All Silk, Flame-resistant, 13 Momme, @ $1.19” 
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children. ‘Terrible times were coming upon Je- 
rusalem, and it was only about forty years before 
these times came. 


Third, there were the soldiers. This was just 
another execution of a despised Jew, and they 
joined the others in mocking Him, as they had 
done in the judgment hall. They parted His 
garments among them and cast lots for the seamless 
robe thus unwittingly fulfilling the prophecy which 
had been written (Psalm 22:18). But the cen- 
turion and they that were with him when they 
saw the earthquake and those things which were 
done feared greatly, saying, truly this was the 


Son of God. 


The two thieves. Remember that there were 
three crosses on Calvary. He died in the midst 
of two sinners. They both joined in mocking Him 
at first, but one was converted as we shall see 
later. 


Fifth, the people who passed by, reviling Him 
by wagging their heads and saying, Thou that 
destroyest the temple, and buildest it in three days, 
save thyself. If thou be the Son of God, come down 
from the cross. 


Some of His friends were there. John was there. 
Was Peter? Then His mother was there and the 
sword was piercing her soul as Simeon had told 
her when he blessed her and the Child Jesus. 
(see Luke 2:35). Many women were there in- 
cluding the faithful and devoted Marys: Mar 
Magdalene, Mary the mother of James and Joses, 
Mary the mother of Jesus, and also the mother of 
Zebedee’s children, Salome. Joseph of Arimathea 
was probably there for he came and begged the 
body of Jesus. 


His enemies were there gloating over their final 
victory (as they thought) and still mocking and 
jeering at Him. It is hard to fathom the depth 
of sin in some men’s hearts. 


Was Barabbas there? Did he realize at all what 
it meant? Christ, the innocent One had died in 
his place. He was free because in a peculiar way 
Christ died in his stead. Let us hope that he 
understood enough to be saved. 


“Were you there when they crucified my Lord?” 
If you and I had been there, to which group 
would we have belonged? To which group do 
we belong even though we were not there? The 
cross and Jesus on the cross, divides us all into 
different groups. I, if I be lifted up from the earth, 
will draw all men unto me. Has He drawn you? 
He has drawn millions of devoted followers. Are 
you among the number? 


Il. Seven Important Events Which Took Place 


There will be some overlapping of people and 
events, of course, for some of the events deal with 
people. 
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One thing of importance was the placing of the 
inscription over His head, This is Jesus The King 
of The Jews. When the Jewish leaders wanted 
him to change it so as to read, He said I am the 
King of the Jews, Pilate refused. It would have 
been well if Pilate had been firm or stubborn a 
few hours earlier and refused to condemn an 
innocent man. The prophet Isaiah said He would 
be despised and rejected and so He hangs on the 
cross, their king, but their rejected king. 


A second thing was the change which took 
place in one of the thieves who was crucified with 
Jesus. At first he had joined the other in mockery 
but suddenly he changed and said to Jesus, Lord, 
remember me when thou comest into thy kingdom. 
Jesus said to him, Verily I say unto you, today 
shalt thou be with me in Paradise. The souls of 
believers are at their death made perfect in holiness 
and do immediately pass into glory! We see no 
Purgatory here. A thief one day, in Paradise the 
next. What faith the thief had, to see in Jesus 
a king with a kingdom. Three people died on 
Calvary: “One died for sin; one died to sin; the 
other died in his sins”, 

A third thing of importance was the minute 
fulfillment of the very word of prophecy by the 
(soldiers) who parted His garments and also cast 
lots. 


The Intense Darkness which came and _ lasted 
from the 6th hour until the 9th. The sun refused 
to shine when its Creator hung on the cross. 


The veil of the temple was rent in twain from 
the top to the bottom, not rent by men, but by 
God Himself. This veil which separated the 
Holy from the Most Holy place was now done 
away. We can come through Christ, our High 
Priest, into the presence of God to obtain mercy 
and find grace to help in time of need. This 
rending of the veil is very significant. 


The earthquake. It was natural for the very 
ground to quiver when such a crime was being 
perpetrated. 


“And the graves were opened; and many bodies 
of the saints which slept arose and came out of 
their graves after His resurrection, and went into 
the holy city, and appeared unto many.” 


It was most natural for these things to take 
place at such an hour. 


Ill. Seven Last Words of Jesus 


We cherish the last words spoken by one we 
love. Let us cherish these last words of Jesus. 


Father, forgive them, for they know not what 
they do. This prayer of Jesus was probably spoken 
as they drove the nails into His hands and feet 
before lifting the cross and letting it drop into 
the hole dug for it. 


“Today shalt thou be with me in Paradise”, 
spoken to the repentant thief. 
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“T thirst”, showing the effect of loss of blood 
and suffering. 
“Behold thy son”, “Behold thy Mother’, spoken 


» John and Mary who stood by the cross. 


“My God, My God, why hast thou forsaken 
me”. The most terrible cry that ever came from 


human lips, for He was human as well as divine 


(see Ps. 22). 


“It is finished”. I have finished the work which 
thou gavest me to do: the work of Redemption. 


“Father, into thy hands I commend my spirit.” 
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YOUTH PROGRAM FOR MARCH 22 


By THE REV. B. HOYT EVANS 


Forward March! 


Scripture: Ephesians 6:10-18 and I] Timothy 2:1-5 
Suggested Hymns: 

“Who Is on the Lord’s Side?” 

“My Soul, Be on Thy Guard!” 


“Onward, Christian Soldiers!” 


Suggestions to Program Leader: 


(In many communities there will be at least one 
minister who has served as a chaplain in the armed 
forces. If there ‘is a chaplain or ex-chaplain in 
your community, you could ask him to speak to 
your group on the duties and opportunities of a 
voung Christian in the armed forces. If you cannot 
locate a chaplain, perhaps there is a dedicated 
ex-service man who could speak to you on the 
same subject. ) 


Program Leader’s Introduction: 


A great many of our young American men have 
a military obligation to meet. It is likely that 
some of the boys in our group here will be wearing 
uniforms of the armed forces before many years. 
Most boys do not look forward to this prospect 
with much enthusiasm. Military service is often 
viewed as an interruption in a person’s life 
postponing or interfering with his plans for edu- 
cation, job holding, or establishing a home. Many 
young men think of their military service as just 
two, or three, or four lost years ... as a time 
of marking time” 


Others have discovered, however, that years spent 
in the armed forces can be years of progress, op- 
portunity, and maturity. It does not have to be 
merely a time of “marking time”. It should and 
it can be a time of physical, intellectual, and 
spiritual growth. It is because the years spent 
in the armed forces should be a time of going 
forward . . . a time for personal programs .. . that 
this program is entitled “Forward March!” 
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First Speaker: 


One of the first essentials to making personal 
progress as a member of the military establishment 
is a determination to fight with the armed forces, 
not against them. By this we mean learning the 
lesson of obedience. Whatever a person does and 
wherever he goes, he must learn to adapt himself 
to the situation in which he finds himself. One 
of the best places to learn this lesson is in the 
armed forces. The success of any military undet 
taking depends on teamwork, and teamwork de- 
mands discipline. Many a boy who has been al 
lowed a large measure of freedom in establishing 
his own habits finds it very confining to conform 
his life to military discipline. If he has the will 
power to bring his life under control and into 
conformity with military life, he will find that 
there is a great deal of satisfaction in being a 
member of the team in doing with others 
what no person could do by himself. When this 
lesson is learned, it will prove of life-long value 


Second Speaker: 


Another important consideration for boys in 
the service is the matter of companionship. In 
any of the branches of the armed forces we wil! 
find a cross section of society. This means that 
there will be boys of all kinds: good and bad, 
with high ideals and low ideals, rich and poor, 
well educated and nearly illiterate, religious and 
irreligious. Each individual is thrown in with 
the whole group, but his close friends and com- 
panions are determined by his own choosing. Temp- 
tations are multiplied to young men in the service, 
and many of these temptations come through other 
servicemen who have little or no moral and spir- 
itual conviction. It is most important that Chris- 
tian boys. find some like-minded friends. as soon 
as they enter the service. Their influence will b 
more effective as a group than by trying to go it 
alone. A high ranking, spiritually minded Arm) 
officer and an ex-Marine were in complete agree- 
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ment on this point, when they were asked to 
give advice to young men who were looking for- 
ward to military service. 


Third Speaker: 


“Join the Navy and see the world!” How many 
of us have seen such a slogan on posters outside 
of the recruiting office? Many are tempted to 
respond with a cynical chuckle. If we are honest, 
however, we must admit that there is some truth 
in this whole idea. It is obvious that not every 
young man who enters military service will be 
given a free trip around the world, but most of 
them will go places and see things at government 
expense which would not have been made available 
to them otherwise. It is the wise boy who will 
determine to make the most of these opportunities. 
There will be hours of liberty in foreign countries 
and in unfamiliar sections of the United States 
which can be used to great advantage for sight- 
seeing and cultural improvement. There are many 
people who pay large sums of money for the same 
opportunities to travel which service men receive 
free, 


Fourth Speaker: 


Another opportunity for personal improvement 
as a member of the military establishment comes 
through the educational program of the armed 
forces. A tremendous variety of specialized train- 
ing is made available to the service man. His 
placement is determined in part by his proven 
aptitudes and by his own choice. His progress is 
determined by his own ambition. Of course, the 
government makes this training available to increase 
the value of the service man to the government 
and to the military establishment, but the same 
education which makes him more useful to the 
government can be taken with him into civilian 
life. Many ex-servicemen today are prospering in 
work which they learned to do through training 





MARCH 4, 1959 


tea te ee ae we Patino. - ie nn: ee 


ADVENTURING WITH CHRIST 


See how Gospet Licut’s 1959 VBS course, “Adventuring | 
with Christ”, provides all four essentials of a good Vaca- 
tion Bible School: 
Bible truths, helps you win them to Jesus Christ, and | 


gives you complete help for a successful VBS! | 
Check any or all of the following boxes for the helpful, 
——. items mentioned: 
VBS-at-a-glance” Planning Book. Many helpful 
and a calendar to help you plan your work and | 
work your plans. (LIMIT: 
1 How to reserve the full-color filmstrip, 
, for FREE use in your church to inspire your VBS | 
staff and preview the “Adventuring with Christ’ course. 

0) Free booklet, ‘ 1 
churches put a community-wide emphasis on VBS. 

0 Sample Kit of Leader's Guidebook and one teacher's 
book and pupil’s book for each yor (9 books in 
all). A $3.50 value but priced at just $2. 
one per school, please.) 


Gospel Light Publications 


wen 5, — or MOUND, MINNESOTA 


0) Free “ 
hints ... 


supplier or to 
Room 313 


it attracts youngsters, teaches them | 


2 per school, please.) 
“Worth Every | 


‘The Olympia Story’, telling how seven | 


. Returnable. 


received in the armed forces. The ex-Marine, who 
commented on the importance of proper compan- 
ionship, stated that one of his greatest regrets is 
that he did not make better use of the educational 
opportunities offered him while he was in the 
Marine Corps. 


Fifth Speaker: 


Many people mistakenly think that the military 
establishment has no regard for moral and spiritual 
matters. From the earliest times our nation has 
made official provision for the moral and spiritual 
guidance of its servicemen. Every serviceman, re- 
gardless of his religious background or the lack 
of it, is required to take regular courses dealing 
with basic morality and character guidance. In 
addition to this general approach, chaplains are 
provided by the government to give spiritual leader- 
ship to the men. The chaplains are perfectly free 
to teach according to their own convictions, but 
they are responsible for the spiritual welfare of all 
their men, regardless of their faith. 


The young Christian who is facing military 
service should make up his mind to give serious 
consideration to the program of moral instruction 
and character guidance. He should make it a point 
to know his chaplain and to seek his guidance. 
He should determine that he will be numbered 
among the faithful at the religious services con- 
ducted on his post, ship, or station. He should 
look for opportunities to work and worship in 
civilian churches wherever possible. The oppor- 
tunities for spiritual improvement in the services 
are many, but there will be no one to insist that 
they must be met. The man who does the most 
of them, however, can grow into a “good soldier 
of Jesus Christ” while he is a soldier for his 
country. 


Closing Prayer. 
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Correction 
(From Presbyterian News) 


We are informed that a story sent to you Jan. 
30 is in error. The story, sent to us by an Alabama 
correspondent, concerns the meeting of North 
Alabama Presbytery and states that the Presbytery 
authorized a study to be made of the advisability 
of organizing church-operated schools in the event 
that public schools should be closed. 


A letter from the Rev. James S. R. Tippens, 
permanent clerk of the Presbytery, advises us that 
this action was proposed, a motion made and 
seconded at the January meeting of the Presbytery, 
but that the motion was voted down. He requests 
that the accurate facts he supplied to you so that 
the Presbytery not be misrepresented in its actions. 


The story as we sent it to you came to us from 
a correspondent. It seems likely that the corre- 
spondent got the information from a_ published 
source which was in error. This seems particularly 
likely since we have seen ourselves a clipping sent 
to us from another source that states the action 
as it was reported to you originally. 





U. P. USA Funds Will Help 


Integrated Groups 


New York (RNS)—An initial appropriation of 
$30,000 was voted by the Board of National 
Missions, United Presbyterian Church, USA, to help 
churches whose financial status is weakened be- 
cause of their efforts toward integration. 


The funds will be used to strengthen the treas- 
uries of denominational churches, which, after 
integrating, find themselves with a dwindling con- 
gregation. 


The Presbyterian allocation is part of the de- 
nomination’s $1,800,000 annual program of pro- 
viding assistance to churches in the inner city 
areas of metropolitan centers. 


These funds will be used for new buildings, pilot 
projects in inner city work, and for training a 
field staff to assist churches suffering from popu- 
lation changes in their areas. The new $1,800,000 
total represents a yearly increase of about a 
million dollars over what the board has been 
spending on city work. 


In appropriating the aid to integrated churches, 
the board said the church should serve its neigh- 
borhood without discrimination, work with the 
acute racial tensions in inner city areas and meet 
the challenge of integration. 


“This may cause the withdrawal of parishioners, 
resulting in financial loss the inner city cannot 
afford,” it said. ‘Denominational resources will 
be made available to compensate for this loss.” 


The board noted that some of the denomination’s 
presbyteries now have their own program of in- 
tegration and urban church work. These include, 
it said, the Presbytery of New York, which is 
supporting integration and a ministry to minority 
groups in a $5,000,000 long-range effort. 
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Meeting of Board of Church Expansion 


Atlanta—(PN)—The Board of Church Expan- 
sion, meeting here in mid-February, approved in 
principle what is believed to be a far-reaching plan 
for underwriting loans to churches for building 
purposes, and give enthusiastic approval to a three- 
year evangelism program that will culminate in 
= Centennial Year of the Presbyterian Church, 
J.S. 


The evangelism program, as presented by the 
Rev. Al Dimmock, secretary of evangelism, and 
the Rev. George Chauncey, associate secretary, sets 
before the entire Assembly goals for each of the 
three years. During 1959, the secretaries told the 
Board, the attempt will be made toward ‘“Deepen- 
ing the Concern” of all members, through special 
efforts to develop the ministry of prayer, and 
through prayer, to develop commitment. In 1960 
the emphasis will be upon “Renewing the Con- 
geregation,” through worship, special efforts to- 
ward reclaiming inactive members, and self-exami- 
nation by each member. These first two years, 
it is hoped, will provide a personal and congre- 
gational basis for the 1961 Assembly-wide emphasis 
on evangelism, with the theme, “Mission to th: 
Nation.” 


The plans call for Presbyterian Cavalcades in 
75 of the major cities of the South, during the first 
two weeks of October, 1960. Mass rallies, special 
training sessions, and preaching missions will be 
a part of these cavalecades. In 1961, the Centennial 
Year, the plan calls for Rededication Sunday on 
January 1, emphasis on outreach through church 
groups, person-to-person evangelism, preaching mis- 
sions, and a special television series. 


The Board received the evangelism plan with 
enthusiasm, and Dr. Joseph B. Ledford of Kansas 
City, Mo., expressed the appreciation of the Board 
for the work done by the Evangelism Division and 
the Council on Evangelism, saying: ““We are very 
proud of what the Division of Evangelism is doing, 
and most enthusiastic about it. This is a tre- 
mendous vision; it can bring our Church alive 
as it has rarely been before.” 


Official action by the Board on the evangelism 
plan took the form of approval, and recommenda- 
tion to the General Assembly for approval of the 
Mission to the Nation. It also gave approval to 
the employment of an additional man for the 
staff, as an assistant secretary, during the 1959-61 
evangelism effort. 


In another action, the Board gave its approval 
and $10,000 in financial backing to a one-year 
experimental program for the Stuart Robinson 
Memorial Presbyterian Church, Louisville, Ky. The 
program, designed to develop methods for meeting 
the problems of the inner-city church, will give 
the church $10,000 to undergird a special effort 
to reach the low-income bracket people living in 
the housing projects about the church. The money 
provided by the Board will be used for physic: i 
plant improvements and for developing new pro- 
grams designed to serve the needs of the people 
about the church. The experiment has already ad- 
vanced far, since the full-time minister (the Rev. 
C. C. Stone) first began work in 1957. Sunday 
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School enrollment has climbed from 41 to 102, and 
church attendance from an average of 52 to an 
average of 73. Church-centered activities have 
been greatly increased and the plan calls for 
further steps, including introduction of a week-day 
kindergarten, and Golden Age group, a young 
adult recreational program, a building program 
(fellowship hall), and major repairs to the church. 
A school bus will also be purchased for work with 
the kindergarten and youth groups. 


It is hoped that the Louisville Church effort 
will point the way to methods for revitalizing 
old churches in run-down neighborhoods. 


Reports presented to the Board included that of 
the Department of Negro Work, which showed 
that during five years just past the Negro mem- 
bership of the Church has gained 40.8%, or three 
times the rate of growth of the Assembly as a 
whole. This growth was attributed chiefly to the 
Negro Work Campaign which made available funds 
for establishment of new Negro churches. But 
the Negroes themselves have done much to bolster 
the strength of the Negro work, as stewardship 
figures indicate. The Board was told that giving 
by Negro churches has doubled in the five years— 
a 100% increase. 


Attention was called to the fact that growth 
in membership and in stewardship has been most 
rapid among the Negro churches that are members 
of geographical presbyteries. Growth in churches 
in all-Negro presbyteries has been slower. The 
latter have grown in membership 7.5% in five 
years; the former have grown 101.5%. In giving, 
the Negro churches in geographical presbyteries 
have gained 400% in the five years; the all-Negro 
presbyteries have gained 26.9%. 


Notice was also taken that contributions to the 
Negro Work Campaign continue to come in, and 
have now reached the total of $1,957,000. 


Reports given the Board on financial matters 
also included the report for total receipts during 
1958. Mr. G. B. Strickler, treasurer of the Board, 
reported total receipts of $1,187,377 from living 
donors, $141,313 from the Equalization Fund, and 
$473,039 from the church loan fund, endowments 
and trusts. From this total, Mr. Strickland re- 
ported, $239,232 was used in out-right gifts or 
grants to churches for church and manse building 
costs. This was quite aside from the funds loaned 
churches for the same purpose. Another $518.428 
went into direct support of missionary activities 
in 58 of the 83 presbyteries of the Assembly. 


In other actions, the Board approved building 
fund gifts totaling $221,000, or about 25% of the 
amount requested by churches throughout the 
Assembly. A total of $744,450 was asked for 101 
projects. Receipts in 1958 were large enough, 
a Board found, to grant the 221,000 in gifts at 
this time. 


The Board further called upon the Church 
to Join again in 1959 in the One Day’s Pay offer- 
ing, 80°: of which stays in the local presbytery, 
and 20% goes to the Board for distribution among 
presbyteries where building needs are most press- 
ing, or where local resources are most sharply 
limited. 





FURNISHED MONTREAT COTTAGE FOR SALE 


Large, choice location. Kentucky Road. Pine 
panelled. Stone fireplace. Three bedrooms. 
Outdoor grill. All utilities electric. Reasonable 
MARION G. BRADWELL, COVENANT 
CHURCH, ALBANY, GEORGIA. 
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Atlanta—(PN)—For the first time since the 
founding of the Church’s four homes for mission- 
aries on furlough, the leaders of the boards con- 
trolling these homes met in mid-February to discuss 
common problems and methods of operation. 


The four homes, each located near one of the 
Presbyterian Church U.S., seminaries, were each 
represented at the meeting by the president of 
the controlling board of trustees. It was the first 
time these presidents have ever had an oppor- 
tunity to meet and confer. Present were: Mrs. 
George A. Washburn of Richmond, Va., president 
of Mission Court, near Union Seminary, Richmond; 
Mrs. Francis M. Womack of Jacksonville, Fla., 
president of Mission Haven near Columbia Semi- 
nary, Decatur, Ga.; Mrs. Frank Lyon of Little 
Rock, Ark., president of Mission Ranch, near 
Austin Seminary, Austin, Texas; and Mrs. J. F. 
Gregory of Louisville, Ky., chairman of the board 
of Presbyterian Furlough Homes near Louisville 
Seminary. Mrs. William S. Dennis of Atlanta, local 
chairman for Mission Haven was hostess to the 
group in its meetings. 


The four homes are under control of the Women 
of the Church of the synods which support each 
of the seminaries, and are not directly connected 
with the seminaries except through representation 
of the seminaries on the boards of the furlough 
homes. 


The presidents of the homes reported that the 
four centers are full this year, and all have had 
to turn down applications from missionaries com- 
ing home on furlough during 1958-59. A _ total 
of 27 families are being cared for at the homes 
at the present. Austin’s Mission Ranch has four 
families; Louisville has four; Mission Haven has 
seven families; and Mission Court in Richmond 
has 12 families. In addition, Mission Haven is 
serving two other families living in rented quarters 
near the units built for missionaries. 


Mission Court in Richmond is the oldest of the 
four, having been established in 1920. Mission 
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Haven, Decatur, followed in 1950, and the Woman’s 
Birthday Offering of 1953 made it possible to 
open the last two and expand the two older units. 


The Birthday Offering supplied about $45,000 
to each of the four units, so that in each area 
of the Church there is today a center with from 
four to 12 apartments or homes available rent- 
free to the Church’s missionaries. 


The four leaders who met in Atlanta exchanged 
information on administrative, financing and main- 
tenance methods, and reached the conclusion that 
expansion of present facilities is needed immedi- 
ately if the requests for space are to be met. (See 
front cover.) 





Atlanta—(PN)—Total contributions to benevo- 
lence causes of the General Assembly of the 
Presbyterian Church, U.S., reached an all-time 
high in 1958, and showed an increase of 8% 
over giving in 1957, it was announced here today. 


Dr. J. G. Patton, executive secretary of the 
General Council of the Church, reported that 
despite the recession which affected giving in 
many congregations last year, total contributions 
reached the record high of $6,693,172 for Assembly 
eauses. This represents an increase of $507,938 
over 1957’s gifts of $6,185,234. Total gifts from 
the Church members to local church expenses 
and building costs, synod, presbytery, and As- 
sembly causes are expected to exceed $80,000,000. 


More than half the total contributions from 
Southern Presbyterians went to World Missions, 
and the increase in gifts to this cause was 10%, 
or more than the average increase to all causes. 
The 1958 contributions for missions were $3,- 
756,265, or $340,460 more than was given in 
1957 for the same work. 

Second largest increase in funds given went 
to the work of the Church’s Board of Church 
Extension, which is responsible for mission work 
in the 17 Southern states in which the Presby- 
terian Church, U.S. operates. The funds for this 
work were increased by $67,377 during 1958 to 
a total of $1,187,377. This represented a 6% 
increase in giving to this cause. 


Largest percentage increases were marked up 
by two of the smaller agencies of the Church, 
due to sizable increases in budgets voted by the 
General Assembly two years ago. These were 
the Historical Foundation, which had a 28% 
increase to a total of $20,431, and the Board of 
Women’s Work, which had a 22% increase to a 
total of $105,315. 


Only one agency of the Church received less 
money in 1958 than it did the year before. Mon- 
treat, the Assembly’s conference center in North 
Carolina, had a loss of 1% in receipts, with a 
total of $84,139 coming in. 


Dr. Patton, in announcing figures, reported that 
the total increase and the percentage increase in 
1958 were both larger than for the previous year. 
Receipts for each agency of the General Assembly 
are as follows: 


RECEIPTS FROM LIVING DONORS 
GENERAL ASSEMBLY CAUSES 
1957 and 1958 


Per Cent of 
1957 1958 Increase Increase 
World Missions $3,415,805 $3,756,265 $340,460 10% 
Church Extension 1,120,000 1,187,377 67,377 6 
Christian Education 442,071 471,763 29,692 7 
Annuities and Relief 560,330 598,495 38,165 q 
Women’s Work 86,092 105,315 19,223 22 
General Council 124,105 128,083 3,978 3 
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Assembly’s Training 





School 129,314 131,847 2,533 2 
Montreat 84,663 84,139 —524 —1l 
Stillman 136,497 137,261 764 1 
Historical Foundation 15,905 20,431 4,526 28 
American Bible Society $4,997 35,771 774 2 
Presbyterian Foundation 17,047 17,559 512 3 
Interchurch Agencies 18,408 18,866 458 2 
TOTALS $6,185,234 $6,693,172 $507,988 8% 

VIRGINIA 
Richmond — New manager for the Presbyterian 


Book Store in Dallas, Texas, is Edward S. Hughes 
of Fort Worth. 


Hughes took up his new duties February 16, 
succeeding George Stratman, who left in mid-Jan- 
uary to become assistant to the Stated Clerk of 
the General Assembly. 


A geologist with Gulf Oil Corporation in Texas 
since 1952, Hughes took his master’s degree in 
geology at the University of Minneosta. While 
there he held several teaching and field assistant- 
ships. 


The new manager served two years in the Navy 
from 1944 to 1946, including overseas duty at 
Guam. He holds his bachelor’s degree from the 
College of Wooster in Wooster, Ohio. 


Hughes is a deacon in the First Presbyterian 
Church of Fort Worth. He has served on the 
church’s vocational guidance and Christian educa- 
tion committees, and with his wife as adviser to 
young people’s groups. 


The Hughes have two daughters — Patricia 
Ann, who is 4, and Judy Lynne, who is 1. 
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